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have wiorked swich many non-govermmental organizasiong (NGO foe

tore than a decade now, Most of them have deale wach 1ssues and

problems betng faced by our indigenous caloaeal communinies {100sh
| haring all these vears, | have heen fascinated with the vy 100Cs have learned
addape to therr immediate eovironmenc. As | grow m knowledge and experience,
| hawve realized char the culearal cradinions of the [CCs are disolled wisdom of che
centuries. Sinoe rhey bave lved om theis land since tme imymemogial, 0075 have
developed cultural madiions which are oot ily marvelous o ontside shservers
hut alsa pracocal and wseful o che people. as wl as susaaimable o rthe
envirnnment.

This paper intends to providea very peneral survey of some of thedr cultural
traditions which have some hearing on environmental conservacan, Flowever,
this is not an exhausdve study, being based prinsrily on ek work,. My
conclusions in this paper are very rentacive and subject oo validanon by more

exrensive studivs,

*This aricle was fiest pubiizhed in the Phifippine Sociad Science (nformation, October 1992 -
Muarch 1993,
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Une cannot overemphasize the need w proftect our enivironment in the age
of rapid global warming and destructive man-made pollution. The massive
dererioration of our ecology necessitates that studies on ways to conserve the
environment for a more sustainable fucure be made

The study of che [CCs' weay of life may show the world, now gasping for
breath, ways toward development scenario thar i more ccolopy-friendly and of
service not tooa powerful elite but to the majority of humankingd,

I decided o conduct chis study ro underscore the need for understanding
the debare on strategies of enviconmental conservation, One straregy being
propounded by technocrats is the fencing off of an entire area as a means of
protecting its bio-diversity from the people who have lived there sinee time
irmmernorial, [ would like o show thar such strategies are nor viahle and even
destructive, In chis paper, | stress the need for straregies which invelve the active
partidpation of the 1CCs in the protection of what s actually their narural
habirat. Itis precisely the peopleand their cultural traditions which will insure the
sticcess uf any emrnnmencal conservarion progEram.

Theoretical and Conceptual Considerations

Une of the major concepts which we need to-discuss o underscand the
ICCs culrural traditions in relation o the enviranmen is the idea of ancestral
land (AL}, also referred to as the ancescral domdin (AL}, or whar Filiping
anthropologist Poncana Bennagen prefers to call ancesrral homeland (AH). Buc
instead nf cting some ‘experes’ 1o define ‘ancestral land,” 1 would rather get al
idea of the concept from che summarized viewpoint of che HOCs Thus, the
following conceprualizadion ishased on the ideas presented by 1CCs in the 120h
Episcopal Commission on | ribal Filipinos-Tribal Filiping Apastalare (ECTF.
TEA) National Conventon on September4.7, 19940,

Ancestral domain

The ancescral Jand or terricory is asacred land, Itis God's @ft o the
commmuniey or tribe. Ir is the source of thelr life, their culture, Whire their
ancestors lived smeoe tme immemorial, arpanized 100y are now staking and
asserting therr claim. The ancesiral cervivory has natural boundaries marked Ly
IMGUNEAINS, fivers, frees, large stones, praveyards, places of warship and orher
sipns marking che [CC presence. Anceseral domain mcludes forest produts,
hunting pasture and fishing grounds, bodies of warer, and mineral resources, [t
inchudes air spaces as well as all Fving erearures like bivds, fish, and ather animals,

VECTF Documentation on he FUTE-TEA 120 Matinnal Convention hell from Seplember 4-7,
(RN
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Al these natural resources within the AD
need to be protected and sostaired, for

“The pEI‘JplE'S without them, the land would be unable to
) o sustain nor suppott the way of life of the
rElatIDHShlp with one community. ThelCCsare prepased to defend

another as well as their this land as their communal mheritance,

Even up o death,

relationship to the land

The anceseral land and s natural

is regmated b}( resources may he uclized but may nor be
) sold ar alienated by members or leaders of
customary law which the community, They are preserved

according ro the customary laws of the tribal
Filiping community. Non-riibalsin thearea

has been handed

down OTEIIY from are enjoitted to respect customary faw.
. Particular arrangements wich oursiders can
generatmn to be made only with the consensus of the

entire community- They can never obram
title or portons of the land of the 1CCs.

generation and

remembered b:'{ the Apportianment of these landsamong RS
is anly chrowgh s transter of che right to use

tribe as part of their ar usufruer according ro ancestral baws,
epics, myths, and All lands, both forested and “alienable
: 2l and disposable,” which are nccupied by or
rituals. wsed for the livelihood of the cribal

comminity, can he claimed as ancestral

demain,

W can see that the ancestral homeland of che [CCs is their immediare
physical environment, [t is a physical reality in time and space wich natural
resources within, The specific orhe or TOC has cont il omly within ies particular
ancestral territory. T he Buhid Mangyan, bor instance, cinnot trespass not make
wse of larids which is the anceseral territary of anather Manjnyan group or tribe,

I'he AH is the physical base uf their culture and idenniey, The preservition
of the AH or AD, being the acrual physical habitar of the [CCs, is therebore
necessary for their survival not only as individual B hetngs bue as a

corporate ey — as a paaple,

Any threar ro the land or tm the narural resourees therein isa threar o their
cultureand identity, and most especially, t their survival. Dislocation from cheir
A is a threas o their very Hves and identities as distincr peoples.
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The people's relananship with one another as well as their relationship to
the land is repulared by customary law which has been handed down arally from
eneration o generation and remembered by the wribe as part of their epics,
mvths, and rituals,

Theland is noconly a physical reality oceupied by living peaple. In the 1CC
worldview, land is inhabited by ancestral and natural spirits. [n their minds, the
supernatural and the nacural exist side by side and interpenerrare oneanother, In
fact, it is necessary to et along with the spirit world to mainrain harmeny wich
the narural world and with other human heings.

[n a way, what links the peaple with the land is their ancestors. The
ancestors come in the form of tradidons, rituals, customs, and belicfs they have
handed down to their descendancs, particularly, on how o relare wath the land
and the spirits living therein,

These descendants worship their spirit-form and carry out their ways of life
while maintining the land which they have enriched with the hones and duse of
their bodies, And to complete the relation, it is
the land that links the penpleand their ancestors.

The Human Activity Systems In 2 way, what links
Hitoshi Watanabe, in his study of the the FE!CIPIE with the

Adnn, camme up with @ framework to understand g .
land is their

the rcLatimu.:hip af a people wich their natural
hahirat. He referred ro thisas the huaman activiry

systems’ (HAS).

According to Watanabe, man’slifeis made
up of interrelated activities necessary fror his
survival, production, and reproduction,
Accordingly, “the activity system which s a
structure made ug ofinterrelated activities ... has
a spatin-tempotal structure.” This system of
mnrerrelated activites is the HAS — the core of
man's eoosystem,

The integration of the HAS with the
environment makes up the human ecosysten,

MWan is the only species [whoj can.. [as it did)
alter his refationship with his habitat by arbitrarily
controlling time and space factors of his
activiies, . . [Meveloping technology has more
and maore reduced the spatio-temporal

ancestors. The
ancestors come in the
form of traditions,
rituals, customs, and
beliefs they have
handed down to their
descendants,
particularly, on how
to relate with the
land and the spirits
living therein.”
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limitations of his acthily, . [Tlhis has been making the adaptation of his
activity system ta his habitat more efficient ®

Let me poine out furcher thar Watanabe daes nor limic the manipulation
of spatio-temporal struceure 1o technology. Man alss does this through his
rituals, ceremonies, and other culoural rraditions?

Animism-Shamanism
When authors usually talk of the

N ] "y
| would like to posit that great religions or the plobal relipions,

animism-shama nism is they usually refer to Christianicy, Islam,
Buddhisen, Hinduism, and [udaism,
one Of the wnrld's great Anirndsm isnoe includedarafl, MNormally

it is termed, particularly in the past, as

religions...In fact, on the

primitive religion,

level of the ldEﬂS, | would Admostall peoples passed through
pﬂSit thatitis a Ir-]“_\ ft.l-;a%;:: .;;.i'hr,ra.u:.tici.n.g ;mlimism. .]!'I
act, such  practice still exsts today,
fegitimate albetr i maodified form. lo the
Philippines, we have what we call flk
We"ﬂa”fhﬂunng —d Christiamity or folk lslam which

incerporates many animist elernenrs,

concrete complex of

Wirh a certain amount of risl, |

explanation for both e TS h bodlt ok anlmime
natural and supernatural shamanisi is onc of the world’s great

religions by virtue of the length of time
phﬁ‘nﬂm ena,” ithasheen praciiced and the number of

penpke all over the world who are

practicing it in warious forms, [n face,
on the level of the ideas, T would posit that it is a legitimate welstanchasmy— a
cancrere complex of explanation for hath natural and supernatural phenomena.

Anthropologist [ohn MeAndrew, whihasdoneworkon Filipinn spiricualism
and poswer, ahserved that known Chiristian ruelions leaders ralk of dialogues with
Istivm or Budidhism bur never with animises praceitioners.” 1 share his opinion
that anirists are either chssified as second-olass believers or 1ot regarded ar all,

Hitoshi Walanuhe, The Huwean Avtivity Spefem: Ms Spava . tesporal Srrwcfure (University of
Tukyo, Tapan, 1977),

M.

Conversation with John Meandrew in Haguia City O Febauarny 19940,
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fis impossible to underseand, much les dialopue with the IOCs withour
an understanding of their indigenous spiricuality. Thus, it s necessary to discuss,
as ome of the framework for understanding, the animism-shamanism of 10Cs,
This has special importance in understanding their view of narure and rthe
etvitoniment,

Animism varies greatly in characrerand pracrice. Some practices in malking
conract wirh spivitsare simple, while other philosophical concepraaresvstematized
into extensive ceramonial svscemi. Fach culrure aren has s own distinetive
parcern which also varies from trile o oribe. BH.S‘JIL".QII,J}", the shared belief s char
“there ate forces outside of man and his immediate physical world which affec
ruan's fate and with which he must maincain relations [so] thar he may prosper.”
Some commenalities among animists are the followang:?

L) Lerevolves around  the contral of the nuger world for man’s practical
ends by ucilizing the help of spirstual agencies,

2.) Thespiritual is comcerved ofasan all pervading force, Tts concrete Forms
are usually though of asa number of spivies.

ﬁjl |’|"Ii|()$d]'|1|‘l‘iLl’l] formulations ol the bq‘g_iuniugx and aims of life are
present bue do nor lermy any substantial core of religious thougha,

4.) Ethics haslictle o dowirth religion bu rests racher on custom and social

el rl'll.

5.0 It 55 non-praselytizing since che particular religion, e, the ancestral
spiril, is privacely reserved for che tribe alone

5] Ritual is, by far, the most common means of communicating with
sacred forces and beings,

[]'ILj o r‘h LETN] (.:1{::;"5:”:"{: |.:ll'\'1WI.'|::| 1 r]'l{' :]Ili1!'l.|.| Lt .'I|'|I.|. irl:]11i[‘[‘lll1{: [E183) |::||.'1 WOOUTE 1130

and animads wha are cradited with humasy aceilures,

[ e clarity the term shamanism,” D woold Bke to presene a definicon of the
word “shaman’ and show why e s mamarely hinked wach animism.

A shaman i any individual recogmized by the commumity as one who ain
biridae the world of the phenomenal and supernatural — one whs isable ro or has
che [rower T cormntmicate divectly swich the arber waorld, e, the ::pifir wior b,

Colliers Erevelopedio, Vol 19, Crowel Collier Fidugatioma] Corperalion, T15.A0 19689, The
discussion on Animiam was found onder e heading oF Prmitive Religion,

*Cnemen Blacker, The Cvitedind Son A Xty o Shameanitie Meaetices e dipan. (London: George
Alen and Uewin Ll 19793)
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Pethiaps an appropriate descriprion of shamans in relation to the ICCs
worldview and curlook towards nature can be summed up by the following:

While shamans heve no fixed dogma or religion, they all balieve in the
universal web of power that supporta all life. All elerments of the emviranment
are alive and all have their source of power inthe spint world, Rocks, plants,
animals, clouds and wind are chargacd with life and must be paid due respect
e the maintenance of harmony and health, Shamans conzider all life forms
to ba intzreonnectzd and a mutually supportive balance among them is
aszontial for humankind's survival, O jab is to understand this balanes and
to [ive in harmeony with it 2lways taking nature into consideration in every
endeavoer. The web of power in nature s the life-giver and the source of all
succassiul activity ”

Some Common Beliefs and Practices

Sacred land and sites

[CCs have always looked an cheir land, and all the carth for thar maeter, as
suffused wirh life and, therefore, sacred. This idea of the sanctity of the land and
all things in it makes the [CCs treac the Tand with respect. They in face will not
talk of preserving the environment as if it were a separate entity. In cheir
worldview, they are part of nature and nor separace from e

Hereare vweo leaders of che 10Cs, ane from Cordillers and che acher from
Mindanan, spealing abour laned”

Ta claim o place is the birthright of avery man, The lowly animals claim thair
place, how much more man? Man is born to five, Apu Kabunian, lord of us all,
gave ug life and placed us in the world o live human lives. And whera shall
wa abtain ife? From the land!

Toowork the land is an obligation, not rmeraly a dght, v tiling the land you
possess it And so land is & grace thal must be nurtured, To enrich it and
mizke I frisetity is thie eternal exhoration of Apu Kabunian to all hls children
Land is sacred. Land is balnvad  Fram its wamb springs aur Kalinga life

Macliing Dulag

Thaearthis sacred fo us. We are connected o the earth; if itis inst soara our
lives. LUntil recantly, we Lumacd did not wear shoas hecause the land is an
axtension of our bodies

The earth 15 aur parent; it is our father and mother wha belps us grow and
wakeas us fram aur sieep. The earth is dear 10 our badies, When our badies
are pinched, ithurts. When thiz land is ravaged it hurts in the same way, Whery
the fand is abusead, the Lumead [2] are one with it

Craty Mampadayag

Uase Stevens and 50 Lenia Secrets of Saameanisn (New Yorks Philip il Giroup [ne, 1988,
Flene Achavani, Personal Moles, 1990,

FRLAARA (O ieial publication af the Tumad-Mindanac) Special izioe, Davao Oy, 1990,
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Nor only is the carch itself sacreds there are areas within the ancestral
tervitory set aside as sacred sites. In fact, ina protest demonstration against the
Mt. Apo Geothermal Project of the PNOC, the Lumads said, “Apo Sandawa is
like your church o us, IFyou were a Christian, a priest or a Cachalic would you
alow a hole to be bored into your church?®!®

Me Apo or Apo Sandawa ro the Lumad, is asacred mou rikain, a4 sacred sice,
All TCCs have this in common, An area or areas considered to he sacred and
therelore cannor be trespassed by man unless he comes worship or to petirm
impaortant community healing rivsals, Cultivation or use af the natural resources
within the sacred sives are sirictly forbidden,

Particular sacred sites of the Bondoes were studicd by Bre. This inelude
the papetayan in a grove of pine trees ahove the village where sacrifices are
performed on rest days of the village, Curting trees and branches fram chis ares
is punished by finsand supernatural sancion, with the larter beitig invoked most
nl the time!

The Hanunuo Mangyan leaders in Mansalay and Bulalacan towns of
Mindoro Oriencal refuse to allow mining operations and similar excractive
curporate inrrusions into their area because they helieve char this will discurk the
spries resicling in che sacred sires.

Slirring up er effending these spirits will farce them to fake revenge by
unieashing destructive forces or simply with holding blessings, ™

Sacred places have o dynamic character, Departure of a focal group fram a
sacred place ar the death ol a medicine man resultin the loss of mesnineg of
a sacred place. Another place may then become sacied should certain
experiences inanew place are inferpreted by the medicine man as invasting
sanctity on the area Thare is a constant interaction botwesn the paopte and
theenvironmental spirits inthe course of evaryyy activities asin swiddening,
hunting, fishing and fravel whan tha apprapriate rites are performed *

The belief in critical hours

[nastudy on forest-conserving beliefs made by Charles Castro, he discovered
that “[mlany rural cormmunities in the Philippines consider cerain dmes of the
day-— usually high noon and twiltghe— as sacred andfor cridcal, | Maring such

PP ol the chaprer |wrote in TATAK s Strupoeis dpaist D lopimeny Agpeesvion (19008 )
wias adireeLgunts from one o e Lamad feaders from M, A,

Mhune Prll Beett, “The Hembak: Tralilional WelRice And Shifting Caltivalnrsal the Phifippings.
i Marten GG Cee) §Boadden and Tonlonn: Wesl Wiew Pross T

FChapter weillan by Danils Giclger i PABAK s Shupade dgalost Devedopment Ageeescion,
1ahit,

Panciann Hensage, Uladigeneus Albtides Poweands aonl And Matial Resources of Tribal
Filipinns™ 8OO Medichotio Ogtober- ke mber (0]
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hors it is also tabos to go ourdeors, build a fire in the fields, or engage in noisy

and vigorous activities. The belief is that spirits are active and prone (o doing,

harm to human beings during such times.""*

In his study, he also cited Brett concerning similas beliefs among the
Buntoc,

Thete are destgnatod times of the day, from 17 [a.m.] to noan and fram 5:30
to 620 [p.m.], that are belisved 1o be dangeratls far walking the mountain
trails. These designaterd times are dusk and the hottest part of the dlay, imes
when malevolent spifits that push psople over the meantaingides are
halievadto be roaming around, Belists like these are based an the assumplion
that for activities there is a proper fime and place to be ohservad and
raspectad inorder to be In harmeny with the suparnalural baings in the ared.
This is the Bontok's way of structuring their retationships with the environment,
since they percaive tham sehvas tobe sharing the land with thase suparnatural
belngs whao held them responsible for the stewardship of the land.

| have also observad during visits to Kalinga and Bontoc cammuni bes fhat
there are certain imes of the year where a specific village would declars 2
“holiday” in chservance of certain customs. During these timas, the people
wiotsld do no wark but instead take part in community ceremonics, Mona
amongthe villagars may leavethe territory of thavillage norcan outziders get
in during these tmes,'®

(Castrn interprees this belief by saying chat though it may appear as
insignificant idle ime, thishas prevented penple from frenetic activity that resules
in the explaitacion of the environment. n the Cordillera, it prevented possible
forest [ires and was helpful in the preservation of the pine forests,'®

Beliefs and practices related to shifting cultivation

Majority of the ICCs, including wet-rice cultivatars, practice  shifting
cultivation or swiddening. This type of agricultureinvolves siteselecrion, cleaning,
lsurning, planting, weeding, harvesting, replanting and then fallowing, Mormally,
burning begins during the driest months of the year just before the onset of the
raliny Sesc,

The calerdar of astivities are basad on the information they receive frem the
“Bin-physical” environment, The Tirarays consult the pesition of their Zodiac
constellation in the night sky before sowing rice saeds in tha fields, .. Tha
Taubuid of Mindoro use the arrival of migrakery birds and the hlasseming of
cartain trees and vines as signals for the stasl of the swidden cycle. Most

M hades P, Casteo, Y Beware of Trees With Fireflics: Forest Helatod Folk Belicfs and Praclices
and Their Implications For Social Forestry,” JESAM Hrlletin, Suly-September 1990,

Bliene Aghavani, Motes, op off

W astre, op il
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often the intormation colncides with the
change in seasons in their parfouiar kocality,
such as the start of the dry season or the
coming of the rains. "

Almaost all 1CC shifting culrivation
practitioness have their own specific ceremonics
assoctated with the swidden
Bennagen,dting an anthrapologist-missionary
on swidden practices,  stated that
“lelnvironmental spirits need to be propitiated
to ensure abundant harvests. Permission 1o

cycle.

clear new fields must be sought from thespiries
and gods of the forests who own the land.
These practicesare foundamongvarious groups
throughout the couneey, ™'

Srrictly speaking, the people have no
concept of ownership of land per se Rather,
there is stewardship as a right. “This is so
because land and narural resources belong to
gods, spirits and ancestors, Land use depends
not anly on the initative of the secupants but
on how well the occupants relate pods,
spirits and ancestors, ™"

The ICCs have a deep knowledge of
their immediate environmene. The Hanunuo
Mangyans of Mindoro know 87 basic swidden
crops, 78 percent of which are for food and che
rest for medicine, technological needs, rrading,
tituals, and cosmetics. They canals distinguish
450 animal types and 1,600 plant types.™

“Strictly speaking, the
people have no
concept of ownership
of land per se. Rather,
there is stewardship
as a right. 'This is so
because land and
natural resources
belong to gods, spirits
and ancestors. Land
use depends not only
on the initiative of the
occupants but on how
well the occupants
relate to gods, spirits
and ancestors’."

Yinginia Cuevis, " The Continumg Problem Of 3hafting Cultivation in the Philippines: A Human

ECUJHE;-' Analysis” SEXAM Bullesin, July-Diecember 199

"Hennagen, ap cir

" hta,

Marold €. Conklin,  Hanuuo Agriculiure: A Report on A8 fntegral Syatem 0f Shifting

Culthrtlan tn the Philippines {Rome: FAGAUN, 1957)
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The Negritos of Zambales are able to enumerate 43 plants eaten by
hirds; 17 species of palm by civers, 38 by fruie bats, 12 by pigs, and 21 by

deers.®!

[CCs plant different varieties of crops of different maturation, his
enables them to spread labor activities during harvest over 4 bonger period of
vime to have more food fot a longer period of rime with minimal storage.”*
O the ather hand, the Boncoc swidden field is well organized and strucrured
in time and space fo mainin conrinuous €rop cover and to fully unlize
sunlighe. This, with rerracing, is done o minimize soil erosion.*

Traditional shifting cultivators also know the importance of long
fallow periads. The T'holi of Lake Sebu will clear a plot of land in the
rainforest, After two or three vears when the soil is exha usced they leave the
ared (o open a new plar of fand, They will not come hack to the area il
after anather 20 to 30 years. By then theforest has com plerely regeneraed ™

OFf course, such practice s changing. Many studies have pointed out
thar increasing populacion pressure and pressures on the land have caused a
numnber of 1CCs to sharren their fallow periods o hmit chesr cultivarion o
the same plots of land.

But whenever they can, the 10Cs ey to maintain thel rraditional
ways. For example, the Tirurays of Cotabara attempt to aviid permanent
destruction of the rainforest and irs conversion into grasslands. “They allow
For a minimum of six to vight years fallow period sutficient to restore soil
fertifivy. They prefer virgin forests for swiddens as it is believed easier to clear
than a second-proweh forest. Tn clearing the forest for swidden, they make
cure that cerrain useful Fruit trees are protected. o . I'hey are aware Lhat
repeated slashing and burning wichout sufficient fallow period effects
succession inp grass land, which to chem is uselul nnly as a source for thatch
ranfing.

Other beliefs and practices
The Agra of the Sierra Madre are people whis cornbine shifting culovation
and hunting and gathering, They nor mally try ro live belowe che carrying capasiey

b Tissive, < The Sambales Negrlos: Swidden Agricullun aned Brvirnnmental Change,”
Pt Carierfe ol Uit and Sopu). 1943,

TR ST 1
Meell, ap e
StteneAabnenm, Porsomil Mites on Cibserealinns i Lake Schu, Fehriane 1484

Slennagci. ep cif
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of the nutural enviromment, Some of their prractices that ate of pardcular interest
are the fn”uwin!f‘:

L} Camp movement as ol as twenty time 4 year 48 so01 a8 re sources
are deplered;

20 Extensive tond-sharing which allcares food resourcesamong, members,
thus prevenoimg over-exploitation II'I!LJ't‘;SfJUI'C(:-p(mI' areas;

&) Prohibition of fishing in certain rivers during the spawning and
growing season of certain fish species; and

4.) Harvesting cultivared food crops only as needed for domestic
COTSLMPT.

Labor exchangeisa normal pracoice among 1CCs, Noc only is irsanctioned
by the nibeand by custom law, it is also a strategy thar minimizes labor shorage
at the peak Jabor activiges such as clearing. Fxchange is done amonge the
houscholds wathin the village, Fveryone benefits from chis exchange with the
mutually agreed upon sharing of che hapvesis

W hen the [C0 ! hllllli:'.l__r‘ whether For deer or wild boar, the suciesstul
hunters give a share to ey member of the communiry, There are in fact,
tradlitional means of dividing the mear with che best pare going to the most
prestigious or honored members, 1CUs have tituals where the berrer-off members
of the community redissribue part of their wealth o the community by means
of communal feass,*

What is clearly nocicesble among these people s this custom of shattig
their resources: While ir is very clear thar their custom law provades fon
comimunal ownership of cereain Lands and properies, the 10Cs are well- known
for their capaciey o rive o Bubednen, cne of the reasons why natives were
disentranchised was hecause they were ekl oo “lend” thedr koad to oursiders,
Sinee faned s 2 gift from Coond, chey {the Lumad) do noc own g they albowed
fewelardders rooculeivace the laoel, D ther s, rul..=.'|'|._>|'sch||1 moonferred once Vi
culrivare the land, Uhee you becomean absentee landawner, it reverrs back ro the
commtrinrcy, Flowever, thoey wore umaware of the Fact thar once the lowlanders
got the land, they tithed i under their names and, thus, depriving them of dhe

FETT

BT

uevas, ap ot

Mone Aghayan, Peroual Nolesag ACTE Sl
i,

65



Acuavanl, Some [Nocewous CutTuraL TRADITIONS N PHILIPPINES...

To the traditional ICC, owning land

“While different oF presenting a plece of Pl‘llpﬂl.‘ as proot of
L owmnership is incomprehensible.
organizations flaunt _
Yo ask us if we own the land and mock us.

their accumplishments Where is your fitle? When we query the
o . i meaning of your words you anawer with
and contributions in taunting arrogance. Whare are the

. . documeants to prave thal you own the land?
saving the environment, Tifle, Dacuments. Proof (of ownarship),

H H Such arrogance fo speak of owning tha
the earliest and Ol'lgll'lﬂl tandl. When you shall be owned by it. How

ecologists in the country  can you own that which wil outlive you.
Only the race owng tha land because the

were the |CCs. We have  race lives forever!

a lot to learn from them

in preserving the

environment.”

KMacling Dulag

Some Tentative Conclusions

The concepes of ancestral land, human acevity systems, and animism-
shamanisim inrerrelace inthe life of the 100,

Animism-sharmanism, as a beliet system handed-down from genl.’mtion Lo
generation, guides the 10O thinking and behavior. Because they loolk ac che
land and all things in it as sacred, they pay due respect to nature. Since all of
nature including the inanimate are suffused with life and are connected to the
spirit world, they treat the environment with care. Contrast this with the user-
used, consumerist, and profic-oriented worldview of dominant sociery and we
can begm to understand why there is massive environmental degradacion in our
world roday,

We may illuserate it this way, A logger looks ar trees as potential dollars. So
he does noe care if he cuts chem all down as long as he profirs. Buc the [CCs look
at trees as brothers inhahiced by spivics. If he needs a particular tree to build his
hose he must first perform a ritual {sometimes expensive) and ask the guardian
spirits permission to cut the rree. feisno wonder that 1CCs have lived in the midst
of the rainforest for centuries without irrernevably damaging it, allowing it to
Tegeneraie itself.

The belief system is relared ta theancestral land in the sense chat AL is their
natural habitar and the physical base of their culture, identiries, and belief
systems. | here are specific recognizable spirits, ancestral spirits and lncal gods,
who are understandable anly in the congext of the specific AD of the 1CCs,
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Wecan link the concepts of ancestral lands and animism-shamanism also
in relation to the hurman aceiviey systems. The 10Cs have cultueal tradidons that
skillfully manipulaces time and space factars to maximize benefit ro their
community while minimiring damage to the nanral environment.

Sacred sives act ohjectively as wildlife sancruaries for boch flora and fauma.
TCCs could elect to cultivate any site or cut rees and gather food and materials
there. Yer, they refrain from doing so,

In shifting cultivation, by making maximum use of limited space by
planting different food crops, the ICCs ensute that they have fond throughout
the year, At the same rime, planting many crop varieties help enrich the snil,

I'he 1CCs can also elecr 1o fish or hunae anytime But in consonance with
their traditions, they ler off hunting or fishing during the spawning or birthing
season of particular aniimal and fish species

Furthermaoreas Casteo nioces, prohibitions from doing certain activitiesac
vertm speaified perinds of dme help prevene frenetic activides thar may be the
canse of forest fires or associaced with the cutting of trees. The critical tmes o
periods of rest also make for greater in-group solidarineand a turning cowards the
divine which in the TCC s warldview s associared with natural spirits.

From: here, we can now apprecar: the centributions of the 1CCs to
enviranmental conservation. They are no faingerus or shiftimg cultivators wha
case forest denudation, They are not, as generally believed, backward and
superstitious. As we have seen, their eulewral rraditions are barme our af their
infimate knowledge of their natural habacat, Their culeural raditions, wherher
dlassified as either rechnology or beliefs, are adapration cother environmene, While
different organizations faune their accomplishments and conrributions in saving
the environment, the earliest and riginal ccologists in the country were the
[CCs We have a lor to learm From them in preservinge che environmenr,

[ remember my conversations with the members of the itsaivahan
Foundation lne. They sarared dhar while covering the T'holi reforeeaton
program, they observed how the old 'T"holi men could identify more than o
hundred trecand plantspecies in the rainforest while the forester who aceormpanted
them cauld only idendity a lictle more chan ten rree spectes,

[ believe thar programs like the 1PAS {Tn vegrated Protected Areas Systems)
will not succeed if they continue to hew ro the idea thar che [PAS areis should be
bereft of and protecred from people. Many studies have shown that che more
successful reforestation programs were those initiated, implemented, and

HInkervies with Kinuyaban personnel on Al 10-L1 199 1 in Kidapuwsan, North Citihatg
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completed by the communicy whereas these monopolized by thelocal governmenrs
were it s successtul,

The 1CCs, especially with respece to theie ancestral domain, must Lser
encouraged toactively participate in environmental PrOCECN Programs.

Indigenous communities and culture change

The ICCs, at present, are no longer in isolation. Their culture and
tradirions are dynamic, not eternal and forever unchanging. Itis a fact that what
were once selfsufficient, self-sustaining, and isolated communities are now the
targets of corporate and state intrusion.

Stateand corporateinvasion of ancestral domain s changing the structure
and Function of the [CCs. The cash economy hasintruded into their sociery and
has begun to dominace and dictate the operating economic relatians in rheir
communities. The dominant culrure, particularly wich its consumerist and
highly individualistic aspects, is penerrating cheit society which was previowsly
based on labor exchange and communal sharing.

Global and national Farces are swirling into and drastically affecting the
land and people of these communities. Thus, we see Ayras from € b Sterea Madre
who are very adept ar using chainsaws o cut trees, working for cash and fond
giveaways from logging concessionaires. We sce alsu many Ifugao commmunites
wha have stopped cilling their rice terraces and no longer keep family and clan
wondlots, They now cnmpletely engage in woodcarving for cash, Former wet-
Floe cultivators n Benpuet arenos planting porarces Far Mol lonald's, as well as
nther u;egcmhlms Far the market. [n this new nrpeof commercial farming, they use
petroleum-hased pesticides and Ferriliers which are very harmful to the
EIVIFGTIITEnE.

Mot anly 15 the domination of cash and Western farm producrs evident in
the [CCs, Traditional feases, ricuals, weddings and the likeare no longer pracriced
in a number. of cormmunities. T have been to a very isolated area in Agusan and
after aso- called traditiomal wedding, disco tunes ona porcablie sterea were played
fat the enjoyment of the majority of the Manobo guests instead of fullowing the
craditionsl Manobo custons.

Even in my own area in Bulidnon, where the majoricy of the pupulace are
“patives,” very few weill admiit their sdencicy much less engage in indigenous
practices which would carn them the pejorative label — pagan. | mention this
because, we may tend to romanticize the traditions of the people and cheir
indigenous knowledge, We may fall into the trap of thinking that their culrure
does not change. That it must be preserved at all costs. Twould like to paint out
that palitical forces in this country have done this tn win power fur themselves,
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For example, former rebel prieses have raken on a romanticise pséudo-indigenous
political line to project themselves nationally and tryv to win a mass base among
indigenous peoples, Some religious personalities in Bukidnon, for exarmple have
used the indigenous ideas of the people to claim that since they have no concepe
of ownership it is alright for them to give away their ancestral lands to lowlanders,

Le., big religious corporatinn!

The task of anthrapologists and acher scholars should be to act as “mirrors
for the human community.” Thus, [ present what [ view as traditions, beliefs and
practices which | feel should be maintained by the people because they seem 1o

help sustain theenvironment and protect
it. However, Dalso point out thar other
communities have lefr behind these
practices. Besides, in the final analysis, it
is the people themselves whio will decide
the fate of their traditions, beliefs, and
practices. That is self-determination.

A lot has to be changed, though.
A class-based power dite continues o
lord it over the country. They do not
care a bit for the poorer classes nor for
the margmalized [CCs.

But hope springs eternal, [ would
like to end with words | wrote down
SOTTIE YEATS agro

Yel, in all these, the Indigenous

Paoples are awara that they are not

alone. Thay knaw that others share

the balief that the earth, the trees, the
anlmals, the slars and humans are
made from the sams basic material,

And because of this belief, all are

connected to each other, in a

community of interest with nature snd

athar fellew human beings,

Bacause of this kinship with one
another, this human bond, wea can
come togethar and help cne another,
Wi can unite to changs thair situation
— and ours, tog®

“State and corporate
invasion of ancestral
domain is changing the
structure and function of
the ICCs. The cash
economy has intruded into
their society and has
begun to dominate and
dictate the operating
economic relations in their
communities, The
dominant culture,
particularly with its
consumerist and highly
individualistic aspects, is
penetrating their society
which was previously
based on labor exchange
and communal sharing.”

*This is from dhe chapter, “Collision of Worlds,” which | co-wrole with the sditor in TABAK's

Strugele Agatnst Development Aggression, 1990,
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