From Kapre* to Ecological Conscience:
Indigenous Beliefs and Practices and the
Holistic Perspective of Environmental Ethics

JEANETTE L. YASOL-NAWVAL**

The paper introduces the holistn perspective of emaranmestal ethics as an
approanh too mo-diversity corsensation. Enwironmental elthies oertans o e
application of certain reoral pinoiplas o dealing with tnes smraronmenl. The 9
approach pressats adiscodrse that recognizes the intrins o value of each rmsrmeer
of the blat s commenity and the interconnection of all parts, The destraclion and
e taEts ore fart affects the whole cecle of energy. Intemalizing this,
rbErnn ticn snables us 0 aczond respect e eacn pat of the Botc community.
The paper contends that aur indiperous Balets and practicss marifast the hobshs
approach, In fact, rdigenous befiefs warn of punisamants I sites e sacred
mantEng of alerments ke encharted rees considemse as abodes of cowsarful
o aleibies are rampled dpon or are not accarded oreper respect, Like the
i, our indipgenous behels ard prachoes fequine cortain selsEy o
er the consanuences of aur Blions prour 8RirmrrEn.

G Apnl 22, 1970 millions of Americans gathered and expressed
ther concermn aboul the environmental future of the planet. The call was
woud enough for the rest of the warld 1o hear and join them in their
crusade. The day marked the initial celebration of the First Earth Day.
Zinoa then, concern far the anvironment has been universalEed, This
vear the werld s celebrating the 32" Earth Day, However, this is cnly the
10" year far the Philippines to join since [t anly started celebrating Earth
Dy after the Fio de Japsiro Summit in 1992,

Fhilosophers have been trying to establish a ‘new ethics' that will
redirect human conduct towards nature. To some, ethics s 1o be
concerned merely with what humans are disposed to be ordoin relation
to themseles, other humans or God. Lately however, a new parspactive
is gaining remarkable support — that for every ethics 1o be complets, it
must include an ethics of the erwironmeant., This is in recognition of the
fact that there are nan-human entities in the environment which are n
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aneway oranother affected by, if natinvolved in, human actions. Hence,
the coming into being or emergence of what we now call environmental
athics.

The paper aims to introduce environmental ethics, a relatively new
parspectve, [t also promoates the holistic approach 1o piodiversity
sansenvatian, The approach does riot alienate cancern far the enviro nmeant
frarm issues concerting human ethics like aconomics of survival nor does
it fall into the trap of promoting *acological beauty without canscience”,
Recagnizing the Intrinsic value of the biodiversity will not create any
injustice oh the part of humans, it may even reinforce the biological fact
of intereannection of all the pars of the biotic community, This study
highlights the Filiping peliefs and practices which grant special value 1o
the envirenment. Cultural ecology serves as a useful taal in viewing how
indigenous beliefs are imerconnected to the preseration of nature.

Why Environmental Ethics?

The trend that we have right now with respect to the ethics af the
enviranment is a result of a relatively new era of moral inquiry called
arvironmental ethics, the ethics that focuses anthe “morality” of human
actions as she relates with the anvironment. Environment here is taken
to mean not only the physical prwiranmment ke the rvers, the mountains
and the lakes but also the lwving yet non-humian parts like the flora and
fana.

The usual contention is that thete cannot be any 1ssue of ethics In
cazies which irvolve the anvironment becadss TS genarally, not capatile
af understanding morality, what is good or bad or right ar wrang. ln other
words, how can the scope of ethics or maral consideration be extendad
tn the environment whan the latter is not a moral agent and therefare not
capable of understanding and participating in a reciprocal relationship
which athics entals? ppparently, supporters of environmental ethics
arpue that not only moral agents ought to be part of the moral
community, (0 the fisst place, not all humans are moral agents,
autonomous individuals capable of making moral decisions {e.g. infants,
mentally deranged, comatose patients). Stll we include them in the
rmaral caleulus. In this case we act on their behalf because we recognize
that our actions affect (f not irvolve) them, We calltherm maral patients,
So 1s the environment.”
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Erwironmental ethics, therefore, deals with the justification for
applyingcartain maoral principles tothe environment. The term applicabifity
rmust be emphasized for it must be clear that the moral principle wolld
be a guide to be shared and recognized only by humans, by virtue of their
higher consciousness, in thelr relationship with the environment and
should not be taken as a principle to be recognized by both humans and
the enviranment, Hence, there exists an environment which Includes
humans in s web of interdependence, much more an envirenment
which humans need 1o live and exist, clearly implies that the moral
decisions and actions of humans invole them. Inwhich case, any moral
principle cught to include them.

The Holistic Perspective

In his book, A Sand County Almanae, renownad environmentalist
Aido Leopaold claims that,

A thing is right whan il tends 1o presene the integrity, stability and
heauty af the biolic community, It is wrong when it tends otherwise”

Halistic ethic regquires humans to start thinking of thermsealves as part
af a wider community, the biotic cammunity, which ingludes not anly all
living things but also members of the ecological system like water, sail
and air, In this mannar, humans would be able to realize that they do not
have the dominion over the emaronment and the emwironment is not
there only to serve the purpose of humans or 1o be explotad by humans.

It is to think of ourselves as members of a team, living and working
harmeonously with cur teammates, It alse recognizes that the crucal
raoral guestion 15 nob what bensfils individusl human beings or the
hurmean cormmunily Bs a wholeg, bul what benefits the biotic community

as & whale,?

O thing obviousty notabla in this view s that it s notanthropocentrc,
It focuses an what will be good for the whole biotic community and naot
on what is beneficial only to particular individuals or species, A biotic
community is a vast collection of organisms with their own morally
imporantinterests, For example, presening an endangered species may
be necessary because species diversity is important for it contributes to
ecological stability of a certain ecosystem.
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& critic of the holistic ethue, Tom Regan, guestionad this view in his
hiok, Animal Rights and Human Obtigations.* He likened this perspective
1o fascism where the good of indmduals is superseded by the good of the
state, For exampls:

If sawmg endangered wikd grasses entals destroying a oty populated
with people, and assuming that the cily contibutes less to the well-
beng of the otic communily than do the prasslands, then boas
justifiable to destroy the iy Lo presene the grﬁsslﬂnﬁ. Thiz is sl
consistent with land ethe:,

an intereshing answer to the charge was provided by anather
environmentalist, J. Baird Callicott:

Larl ethic nesd not eplace our duties o oor fellow humans but need
only be jomed oot Far from calling for the destruction of humans to
save Lhe endangored species, o calls for the inclusion of the biotie
sommunity in our maral lves, Just 55 our eecgniion that wee live inoa
piobal human community leads us 1o make soms but not exeessive
spcrifice for people outside our own familes, local communibies anil
pations, so should aur recognition thit we live a biotic community lead
s o make bt not oxoesshe sacrifice b protest the envionment,’

This view of Callicott 1s enlightening and may even further answer the
somman notion that the rise of environmental ethics is contrary tohuman
ethics.

The Holistic Perspective Applied

It is & common knowledge that the Philippines has a rich natural
resource, But how rich and blessed the country is in terms of hiodiversity,
and whether it still 15, 15 a good area of inquiry. Biodiversiy (biclogical
diversity) refers to all species of plants, animals and microorganisms and
the ecosystems and ecological processes of which they are part.®
According to the study conductad by Conservation International (Cl), the
“Philippines {s a Biodiversity Superstar”. It ranks 1% or 2m worldwide In
hicdiversity per unit area, From the accounts of Lawrence Heanay ard
Jacinto Regalade Jr., “the country houses 510 unigue specias of land
living mammals, birds, reptiles and amphibians.” * The Philippines has a
higher rate of biodiversity per unit area when compared with Brazil {known
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gz the storehouse of blological diversity) which has only 725 unigue
specias but 1s 28 times targer in territonal area than the Philippines.

lhe same group, however, has described the present condition of the
country's biodiversity as the “hottest of the 25 hio-diversity hotspots in
the world'. The recently released Red List of Threatened and Extinct
Species by the Swiss-based International Union for the Consarvation of
Mature (IUCN) likewise states, “No country has its plant and animal life
baing destroyed faster than the Philippines'.®

The detenorating environmental condition of the country has awakened
sammetohecome envircnmental warriors. There werea those whno responded
oy simply celebmating Earth Days and by forming Green Coalitions. Many
were just caught in the “emvironmental fad™ while others remained
apathetic, The majority, however, still embrace the anthropocentrnc
perspective — a philosophy of approaching bicdiversity only in terms of
howe it will be beneficial and useful to them. Worse is the human attitude
of alienating herself from the rest of the environment, as it environmental
destruction is not human destruetion or envirenmental issues are; not
puman issues!

Lack of environmental cancern happens bacause there s no sirong
ervironmental ethics or philosophy that can meld the kind of respect to
the emvirenment, particularly the bliodiversity. And for as lang as the
prapar perspective is not understood and realized, there can be no
genuine environmental movemeant. The current crisis therefore on the
loss of Philippine biodiversity ought 1o be addressed using the holistic
perspective. Thare s 8 nead to understand perfectly that numan maoral
retation with the natural waorld /s a refationship that is not only & biological
bt & cultura! and sociological reality as well. That humans are part of the
inrizate web of life in the biotic community, they are Interdependent and
co-gxsl With the rest of nature,

Fach arganic part of the country's biodiversity has a values of its own
and at the same time has a value in maintaining what will be good far the
whiole community including humans. The loss of Philippine forests for
example, from the 70 parcent total land area which used 1@ be covered
i the 19008 to the 22.2 percent which has remained at the turn of the
cantuny ought not to be seen merely as a |loss of huge trees and vast
vegetation but must also be viewed as a complex biodiversity problerm
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considering both the micro and macro emvironment related to it. The
micro erwironment which include all the wild animals inhabiting them,
from the critically endangered Mt. |sarog Striped Cat{Chrotomys gonzalesi}
and the Visayan Warz Pig (Sus cebifrons); to the endangerad Calamian
Deer (Axis calamianensis) and the Dinagat |sland Cloud Rat (Crateromys
australis); to the wulnerable Dugong (Dugong dugon), Flying Lemur
(Cynocephalus vulans), Golden-capped Fruit Bat {Acerondon Jubatus)
and Palawan Stink Badger (Mydaus marchei). All of which are endemic
tothe country.

an the macra level, the loss of forests spells greater disaster an &
wider ecosystem including humans. 1t (s not at all isolated from the
prablems of food Insecurity, water insecurity, and wood shortage, not to
mention its global Implications on climate change.

Sail eroston is a senous effect of deforestation. Erosion implies
depletion of soil nutrients which translates to low crop yield, Low crop
yield means decrease in food production. Water insecurity results from
degraded and poorly managed watersheds. With more than half of the
57 major watersheds denuded, thiscontributes to livelihood insecurity.
Even water quality deteriorates. The major cities of Manila, Baguio, Cebu
and Davao are now constantly experiencing water shortage and haalth
risk prablems.  Anather direct consequence of the problem 15 wood
shortage. What used to be a famous wood-exporter country 15 now a net
wood imparter. Less forest, less wood.

The greatest macro Implication however is the heightened threat of
dlabal warming.

Glabal wanming or the increase of the earth’s atmospheric lempamalure
iz one of the most pressing issues of our time. Greenhouse Gases
(GHGs] are composed of Carbon Dioxide (C0.), Methane (CH_), Mitrus
oxides (M,00 and Chioroflucrocarbons (CFC=)r which absorb thermal
radiation emitted by the eath’s surace, The rise in the concentration
of these GHGs Isads to changs in the world's climate. Changes In
climatic patterns are predicted to affect the world's ecological and
enonomic status,”

Hence, forest ecosysterns are important bacause they are sources
and sinks of CO,. The Department of Environment and Natural Resources
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(DENH) Report in 1990 estimated that the forest destruction in the
Philippines contributed about 50 percent of the 163, 620 kilotons of CO,
released into the atmosphere.

The holistic approach tells us that the problem of forest decline dogs
ot stop here, We have seen Now it links to the condition of the
almospners, Mot far is its implication an the candition of the marine
soasystem. Abrupl changes in wataer ternperature resulting from rise in
global average temperature cause coral hleaching, a condition when
corals expel the algae which serve as their main food because of 2°C
20 inerease |1 water temperature, The corals then turm white and dig,
denying fishes thair homeas, playground and breeding grounds. lLess
corale, less fishes in the maring ecosystem.

Another danger s the nse In sea level, As global temperaturs
inereases, thermal expansion of ocean walef (H.0) and melting of
glaciers ooour, As an archipelago with 70 percent of its population and
infrastructure lacated near the shorelines, a drastic rnise In sea level may
also spell disaster for the Philippines.

Erom the same report by the Philippine Foundation forthe Enviranment
2000, accelerated sea-lavel rise (ACLR} is projected to reach ong
meter in the areas along the coast of Manila Bay, particularly in Cavine
(Cavite City, Noveleta, Kawil, Imus, Bacoor), some parts of Las Pinas and
Baranague, Navotas and some parts af Bulacan. Even inland areas
according to them may be affected specially near rverbanks.

fs if this s not enough, higher temperatures alzo directly ehdanger
Human lives as they nduce more card iovascular and respiratory diseases,
Warmer temperature is very conducie to the breeding of masguitoss and
insects carrying dengue fever, yellow fever and other tropical diseases.

In losing forests, we do not only |ose precious flora and fauna, we
aleo lose ourselves, Environmental problems are always translatable to
scanomic issues of sustenance and survival. They are nat alienated from
human concefns: as we promote a healthier amvimnment we alsc
nrarmote healthier humans. We are all part of nature's biodiversity. This
is “ecological beauty with a conscienca".
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The Holistic Perspective and Indigenous Beliefs

Locally, the holistic perspective is nat very easy 1o defend much more
topramete, Thisis beeause people tend 1o aceept more the anthropocentic
perspective. What is still easier to understand |s the common nation that
the enwironment is always there to sense our purpose, It is in this regard
that the papef recognizes the nesd to cite some indigenaus or falk beliefs
and practices that will support the granting of special value 1o the
envircnment, Far example, *Whao would cut an old, huge Balete Tree to
five way to a3 park it they know that it |s being inhabited by creatures not
of this warld, ke a kapre?" or " Whaowould quarry a mauntain when they
Know that in it reside several "nune sa punso {supernatural spirits)?" The
halistic approach which grants intrinsic value to the envirenment will
appear more convinoing locally if it is anchored on indigenousfolk beliets.
This will serve as an effective prelude to a.deeper understanding of the
extent of interconnections in the ecosystem to eventually realize the link
petwaen humans and the non-human parts of the environment.

ALthis paint, | would hke to borrow the nation of cultural ecology. The
Ifea of cultural ecology appears 10 belong originally to the field of
anthropalogy. There are accounts however that the anthropologists who
engaged in earlier studies on cultural ecology were also well versed in
prilosaphy. Their contention is that the physical environment plays a rale
inculture change in opposition to a prevailing disposition towards cullural
determinism, or the idea that culture determines culture. It is not the
concers of this paper 1o prove wheather the physical environment really
plays a mle in cullure change. Rather, it merely intends to make
juxtaposiion betwesn culture and ecoelogy in terms of building a link
between "culture areas” focused on indigenous behefs and practices and
"reolofical matters” focused on biodversity consenation,

The approach starts with the cultural dimension of conserdation. 1t
recognizes the role of indigenous beliefs and practices, making It a
prelude to a deeper understanding of the extent of biological
interconnections intheenvironment, Any parspective prasenting empimcal
grounds far biodiversity conservation will fall if it lacks the cultural drive
to produce the desired action, Inthis regard, the role of local folk wisdarm
ought to be recognized always. Infact Agenda 21-2& ol the Earth Summit
in 1992 recognizes and strengthens the rale of indigenous people and
thair communities in conseration strategies:
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Recogmition of their (P values, (raditional knowledge and resource
managament practices with a view to promoting environmentally saund
and sustainable development.

Invalverment of indigenous people and their communities at the naticnal
anl local levels in resource managament and conseration strateges..,

Establishment wherns approprate of arangements to strenglhen the
active participation of indigonous people and their communties in the
mational formulation of policies, laws and  programmes relating o

resaUmee mandgemant.

Eugene Andersan, in his baok, Ecologies of the Heart: Emuotion,
Belief and the Environment™, recognizes that enviranmental consenaiion
15 not only the empircal, scientific management of the emaronment but
first and foremost, a conserdation of and by the people recoghizing what
is intrinsically close 1o their nature,

Conseration is hasically about psople, nat about resources. 1S &
problem in resource use, but the real probilem is not managing the
resources but managing the people. We know morne, or lzas how 1o
mianage the resources- at least how to consene them, The prohlerm is
how 1o maotivate peeple to do it Motivation is an emotional matter,
Mnowledge s necessary, but knowledge without emational dive does
not produce action. It produces the detached sapge, whose knowledge
may be potentially useful but whese actions are canfined to amans
Trivia,

The strategy therefore is to go back to indigencus heliefs and
practices to motivate people so that they will develop an attitude of
respect for nature, an attitude borne out of their intimate knowledge of
their emvironmeant.

Some Indigenous Beliefs and Practices in the Philippines

Interconnectedness is evident from these wise words of one Datu
Manpadayagquoted by Rene Agbayani in a Lumad-Mindanao pu blication,
SUWARA.Y This was in connection with the Lumads fight for their



INDIGENDUS BELIEFS AMD FRACTICES AMD ENVIROHMERTAL ETHICS 8]

ancestral lands during the height of protests against the Mt Apo
Geothermal Project,

The sarth is sacred to us. We ate connected to the earth; if it is lost so
are our lves, Until recently, the Lumad did not wear shoes because the
land iz an extansion of our bodios,

The sarth s our parent; il 1s our father and mather whe helps us grow
and wakes us from our sheep, The earth s dear to ourbodies, When our
bodies are pinched, it hurts, When the land is mvaged, it hurs in the
same way, When the land s abused, the Lumad(s) are one with it,

Far the Lumads, the human connection with the smvionment
transcends biological interdependence and extends to what culturally
they have leamed to attach themsefves. They recagnize that the land is
an extansion of their bodies, hence when ravaged, they hurt too. So wha
would want to trample with nature when it means inflicting pain an
themselves? Such local wisdom dees not alienate humans from the rest
of nature ard recognizes their oneness with it

Vemeration of Sacred Sites

Faramount ameng our indigenous beliefs and practices |s the
veneration of sacred sites. These are places traditionally considered
harnes to powerful spirits or deities and so have been made places of
warship, healing and sacrifices, For the local worshippers of Luzon, very
topular is the veneration of the three sacred mountains forming a
geographical triangle: ML Arayat in the North, Mi. Banahaw in the south-
eastern part and Mt Makiling in the south-western part.

In Pampanga lies the famous Mt, Arayat belisved to be pratected by
A local fairy of divata named Maria Sinukuan. Aetas inhabiting the 3rea
believe that this diwata would oftentimes show herself to hunters ar
laggers, lure them into falling in love with her and eventually bringing
them o anotherwarld. Itis a folk behef which according to local residents
must have kept bad elements out of the mountain and helped presere
its biodivarsity.

The same story is told about ansther diwata named Maria Makiling
guarding the enchanted mountain named after her. The mountain looks
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like the head of & lady with her long hair spread to its full length. Thase
who hayve stepped on her bosom know how enchanted the placeis, hence
immediately offer reverance,

Cansidered 1o be the most venerated is the Mountain of Banahaw.
Local folks would even call it either Banal na Bundok/Lugat, or Tierra
Sagrada (holy mountainfdand). It has been a place of wiorship and
pilgrimage of peaple all over the country. Its nvers, caves, waters, peaks,
and slopes are all belieyed to be holy and thus worthy of respact. In fact
they were already gven sacred names like 'Santa Lucia' (Saint Lucy,
Tubig ng Jordan (water of Jordan), 'Muweba ni San Pedro' (cave of 5t
Paterh, 'Santisima Trinidad' (Holy Trinity), and ‘Kuweba ng Dios Ama’ (cave
of God the Father). Here they da rituals and offer prayers. So who would
dare destroy this "cultural ecology™

The writer has been a8 witness 1o these venerations a number of
times. Local even foreign worshippers take extreme care not to trample
with any part of these mountains. Tourists are even told not 1o make 6
much noise for they may disturb ar offend the spints which may forcethe
latter 1o unleash destructive elements like snakes,

Preternatural Beings

A pretematural being known to Southem Tagalog folks as Lamang- lupa
i iterlly somecns balisved T De living undergound, Sometimes it s
a dwarf ora duwendn, ora very hig person but is usually a man. They
may ke present inoa mound of soil or punso, underneath a clump of
bamboo or under the ground, 1Pt lives in a mound, itis usually refered
ko as matanda or nuno sa punsa.

When provoked, these invisible beings are believed 1o be capable of
doing harm, Usually they are angered by men who urinate beside the
trunk of trees or by women who Just throw water anywhere. This is why
lacal falks would oftentimes ask permission before they use or introduce
anything on the ground by uttenng

Tabl tabi po tanda
Alis po kavo nyan
Makikiraan po
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The llocanos believe In ca-i-ba-an and ansisit, dwarf-like creatures
also found usually in anthills or mounds. Viclation of their abode by
stepping on or trampling with it even when done innocently can cause the
viclator incurable malady. Some resent sweeping or are disturbed and
annoyed with those who are merely passing by. And so llocanos recite:

Cryn cayn
Umadayo cayo  (Please go away)
Bari hari

These practices manifest the indigenous respect ascribed 1o
preternatural bemgs acknowledged as man's co-inhabitants of the earth
and with whom natura has to ba sharad with,

Enchanted and Haunied Trees

Acomman site amang the indigenous communities” villages in the
country is the presence of huge and centurny old trees. They are usually
spared by logders no matter how tempting they appear because of their
size, for even loggers themselves have fears of offending spirits believed
o dwell in them.

For mast abvious eason, the maost avoided trees in the Phillppines a
the centuny old. They may be acacia, mangees, tamarind or kalumpang,
Thay are svonded because of their big, gnared shapes believed 1o be
indicaters that some spints dwell in them. IF these trees happen Lo be
found in cemeteries or in the patio of Spanish-pericd churches, the
minfe people become wary of them, No one would normally lay the ax
or the chainsaw in their trunks and neitherwould one volunteer to be
left slane under thesr boughs at night.t?

The: Visayans also believe in famawa, an engkantada or enchanted
lady who livas and protects big trees. Pangasinan lowlanders believe in
afffa which usually dwall in trees. These spirits can be good or bad
depending on man's daily relationship with them. Urban dwellars also
have preserved a number of balete trees aleng Balete Drive in Quezon City
in spite of the sprawling subdivisions in the area, because they are
believed to be enchanted. Castro in his article, Enchanted Trees, Sacred
Groves and Forest Faires, listed a number of frees believed to be
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haunted: acacia, achuete, balete, kalumpang, binuang, palo Maria,
butala, mabolo/kamagong, mango, namra, sampalok, and tuai.

These cultural beliefs coating the existence of enchanted trees
Incidentally helped the presernvation and certainly kept the micro-
environment of trees, In many ways, holding and maintaining indiganous
beliefs and practices have been a boon for advocates of biodiversity
consenation.

Conclusion

The holistic perspective and our indigenous beliefs and practices
both make similar claims that we are one with nature and that we are co-
inhahitors of the earth and ite elements, We all make one big cifcle of
interdependance in nature's biodiversity. Itis just a matter of recognizing
this ecological and cultural reality.

The approach to biodiversity conservation goes back to indigenous
beliefs and practicesthat recognize the cultural dimension of conservation. .
It serves to motivate people so that they will develop respect for nature,
an attitude borne out of their intimate knowledde of their environment.
This may sound like romanticizing the whale issue of indigenous beliefs
and practices, but the paper simply recognizes a “cultural ecology ™ that
has survived a numbet of generations. They are neither backward-
dogmatic nor simply superstitious, but environmental philosophies that
Have worked in the pastin the protection and conservation of nature. We
use thern as preludes to a deeper understanding of an empirical system
of ecological interrelations within the framewrk of the holistic perspective.

This ecological perspective gives Us better handles so we do not
appear foolish squandarers trapped inage-ald traditions nor a detached
sage whose knowledge may be potentially useful but whose actions ame
confined to arcane trivia. Although itis extremely impartant to understand
ther ecological web of interdependence within nature’s biodiversity sothat
we can adopt an appropriate course of action towards biodiersity
conservation, equally important is how we can motivate people to start
understanding it. The discourse that links the culture areas of indigenous
belefs and practices with the ecological facts of the holistic perspective
15 Useful toward this end. #



INDIGEN S BELIEFS AMD PRACTICES AND EHYIROHMENTAL ETHICS &5

Endnotes

=

Yasc-Maval, 1894,
Lecpald, 1581464
e eta,, 1956450
Regan, 1976253
Slen ctal, 15995451
Bloaversity Garsenation in the PRilipsines.him,
Experpis fram the book, The Vanishing ireasores of the Phifppine Rafnforas! repinted
i The Marita Tirmes, 05 Augast 2000, p&
d Malaya, 0F Nov 2000
¢ Feundation for the Phiigpine Enviranmant | 200002-3,
10t Anderson, TH9EG
14 SIhwARA, L9002
12 Apoei, 192001E
14 Castro, 10682122
14 lnid,

o 0 B MY

|

References

ArdErsan, Superes, Foologes of the Heart! Crmotion  Belief and the Envronmant. England;
Cocfored {Inbversity Press, 1996, :

Apreta, Paclfion, ad. The Chiferen af Lam-ang The Fote Ciltera of the focos Hegon,
Querar Gity: the Edunators Prass, 1884,

- 2 Daayan ng Magiting: The o Culare of the Soultharn Tagalog Begion,
Quezen City: MG, 1985,

Bergaayan, Michasl: “RF s Hallest among biodwersity iotspota® 0 Mataya, Mov, 2, @004,

Foadersty Dansenation n the Phlippines” in Pamayaran ihitto e - R ot versitplion ser-
walion (n tha Fhilippines himil. Y

Gasire; Dhades. Chekonted Treos, Caarad Growes and Forest Faifes: & Sarephng of Fexik
Bedicfe fesoniated with Trees ad Forests. Jeadings in ENEM 221, LF Opan Universty,
1297,

Frgndlation tar the Shilipping Enarenment, Burming Concems on Clirmats Chargs” (a
prirmes), 2000 passm

Lenprel, &, A Sownd Souaty Almanac Fasays in Consersation from Rownd fier
Engand; Oxford Lppeersity Dvaes, 1981, Reprinled as part af & collection entitbed
*Applhing Ethins" adited by Jeffey Olsn ard Wincent Samy, (US4 Wadswarth Publisnng
o, 1996%,

Yasal-haval, 1, Tne Intrinsic Value of Arirmals and tedmplications fsubrritted as a8 Mastaral
Thissis for tne Depanment of Philsophy, CSEF, JP Diliman, 1994,

Cizn, Jefrey and Vircent  Hary | eds Appiying Ethics. LSA Wargwarth Fublishing G2,
1GE.

Regah, Tarn snd Pates Singer, acds, Animal Rights and Human Qbigs tfons, My Jergey;
Prertice-Hall, 18 7TH,

SLNARA (Dficial Publcanon of The Lurmad-Mindanraal, Special issue, 1090,




